Scanned with CamScanner



S __peaks and deserts to the
er the self.

Scanned with CamScanner




' e some dramatic effects in and ::.OCNT the ) U "
M...Hmmﬁr_.”“m“ compositions of Nanak and Kabir were used Ma_ummﬂoﬂﬁg?aﬂm and Approaches 3
Groups of people began to EQ:._,Q _:Q.:.mm?om with the Syp, €ffeq * Durkheim lived on the border of France and Germany, and he too was
and Fire as the Kshattriya lineages Em:::mi their ancestry, y.rm.:e ought up in a Jewish mm.:..:w. In his school days, this bright student was
tribal’s there were references to u:::.m_m. like the Crow, :J.m m:oﬁ ﬂm: by oﬂ,rm_.m to becoming a trained priest. The loss of the territory to
Kangaroo; in India, people used totemic connections with the : “agle. =5ﬂﬂm:< in 1871 and of ?m m::.ﬁ prompted Durkheim to move to Paris
deer etc. The totem represented the clan, or embodied its Spirit ke, lig, o became an agnostic, that is a person not practicing any .mm:d..ﬁ,.cm
. ised to that status, as als =i : - Wate, 'S Views on the nature of religions become even more significant.
earth, ..:.a fire were S8 lash P d " so places like river, E__ﬂ;fno:&x after the defeat of France in the War, the despotic rule of
b mo. e nave s WE ash Parvat, the sacred Ganga, ang lak Sﬂuno_mo:.: was brought to end, and the third Republic in France took
pious connections. In praise o.m these v._mn.um‘ numerous songs ap, _Qs_ﬁ.:mﬁo. The Republic was normally opposed to the interests of the combined
have come abou. q._._mm_.mmn.mﬁ_nm o::m__m aredescribed in <gloc%ﬁ ﬂczm_o:ﬁ of the monarchs and their families, the nobility and the Church.
the story of the Rama or Krishna; with ideas of good and evil, of OMsyence there was a stake in making the Republican institutions of
and cruelty, of saints and devils expressed dramatically. Books om“uwzgaaa_:a:.m:o? army, and education qualitatively better than previous
the quintessence of devotion and glory of God are composed %0dyingispensations. Durkheim’s help was taken to improve secular basis of
literary styles. Almost everything worth knowing, preserving m:_m_ %ﬁucnm:o: away from ﬂ.rm. no:.:.o_ o.* .:5 ﬂr:.a.n: and as Professor of
passed on from generation to generation seems to carry a religious fl msmu:mm:o:..Im played his part in training n_:.m__m_m& nm.mnrmam\. and in ﬁm
Even discussions among the best of minds revolve round the true Bmm%““amwﬂmﬂw“ﬁmv\o”ﬁﬁﬂwo__‘”m_ﬂm\mm .M%”MMM :mnmw_ M_mm o s ey i e

. isi : f science and religion in the
and import of the text. Not surprising therefore the first formal schogkeplanation of social affairs of that a little later.
Merton commented upon the .

took the form of mission schools, madarsas, or ashrams seminari

; 3 : : 4 ries, and In the middle of the twentieth centu

the intellect o

%w_mmmﬁumﬁhm“ mwﬂ_“mnmmw: ¥l forms of knowledse sl ghntletive participation In S of the tribal peoples and the
[€s. nemembere owledge, writtenractices that seemingly appeared non-rationai in terms of cause and effect,

and later published texts come into vogue. In and through these institutionsrtainly acquired significance when viewed in terms of their contribution
HB% social solidarity. He thought this to be the latent function of religion.

developed grammar of various languages, styles of expression, methods
mm”wonﬁw and elements of mn_m:gn pursuits. In a sense for the early maferton further wondered if functional alternatives could be developed for
om nﬂn eliterate and literate, things worth knowing about man and igion and whether communism itself shared the operational details of
and the supernatural, all combined into the broad sphere of religiouligious rituals.
ligion as a repository of the values of society. These

M._H_.wm:mm. if one may use _n.rﬂ phrase. Religion was all pervasive, andthe persons treated re
mﬁggm%mauwgwwmmccnrrﬂj put it. Participation in collective activitisrovide the basis for legitimation of rules of conduct and discipline, the
T M of group solidarity and a force different from unconnec®ery institution of law. Such modes of resolving disputes ina society enabled
sociological religion. : e polity to function and achieve common goals of the society and these

ided the manner in which the economy of the society got organized to

ake use of the natural resources through adaptation. In the famous

adigm of social system it is to this last function (Latency) that religion
longs. In terms of sectors of a system, these are represented by economy,

lity, legal arrangements and religion.

3. Write a short note about the God and Godesses.

. Hinduism is supposed to be ‘apauruseya’, i.e. of impersonal origin
d so ~iso are the Gods of Hinduism. They are eternal and though the
eities appear to be different and independent, they are really facets of the
me Brahman, the Supreme God.. As Sri Ramakrishna says, there can be
many spiritual paths as there are spiritual aspirants and similarly

www.AstrologyS.in

Q2. Outline the secular approaches to religion.

%suocmn_mnﬂmﬁﬂ approaches to religion. In Germany quite 2 few sch
generations ﬂﬂ“ﬁrﬂg converted to Christianity and the second, th"
that category. : & Max Weber and Karl Marx found themselves”
%ﬁwﬂﬂﬁaﬁ%m _s_.. ovements that preceded them need to be recalled:
and yet, they had Europe, there was a general mistrust of the
had Qn&&mnw_ great scholarly traditions and their material $¢
ot of jealousy mwmggizn:o_aa 13%& sl

|

racial terms,
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[
s as there : :
there can really be as many .O_maﬁ“.mnm _.o:n Mn k3 anénmmv to sy 53&: Definitions and Approaches 5
feelings, emotions and socia ground o the am<c_omm ;3 : ety 5 : : ; i
t while describing the qualities of - The b belief systems existing in India today is a result of, besides the existence
o dr % and birth of native religions, assimilation and social integration of religions

scriptures were m_om:mnm Whls.ces .
. all powerful. He is the very personificatj « Ha:
knowing and all p YF Cation of ;" i, brought to the region by traders, travelers, immigrants and even invaders

i r ready to shower His grace, me Justj
g vmm:w\. i _wrﬂcm..m <mMm we come _onr:o”c_.”.mqnwbv_omazw“; and conquerors. Stating the hospitality of Hinduism towards all other
SR 332 dras _Em_<.m Aditvas, Indr d wrm. <nd__nm o} religions, John Hardon writes, “However, the most significant feature of
Vasus, elErem, S et sy o rajap % current Hinduism is its creation of a non-Hindu State, in which all religions

k . ; athi, |,
Gods of earth, the heavens and the space. The main Hindy, O%%sm_ are equa
"8 Other native Indian religions are Buddhism and Jainism. Ancient India

accept today can be broadly classified as Saiva Gods, Vaishna,,
Sakthi or Saktha. mnﬁ had two philosophical streams of thought, the Shramana religion and the
The initiatives taken by Raja Ravi Verma of ,_._:_.:E.:U:E Vedic religion, parallel traditions that have existed side by side for
the turn of the 19th and beginning of 20th century are reca|| m__wsg_ thousands of years. Both Buddhism and Jainism are continuations of
coloured paintings depicting Krishna, Vishnu, Shiva, Gan E.mn Nk, Shramana traditions, while modern Hinduism is a continuation of the
and the various Avtars of Vishnu, 89 such prints being _:.o:vr . ogi Vedic tradition. These co-existing traditions have been mutually influential.
lithograph printing press set up for the purpose. The print m_uqcs__:s, Zoroastrianism and Judaism also have an ancient history in India and
popular. The originals in bright oil paintings depicted onm mnmsm_.__.u each has several thousand Indian adherents. India’s religious tolerance
in dignified postures amidst natural or courtl 8 m.m:mw&gn extends to the highest levels of government. The Constitution of India
dress in quite a few nmmmm QUILY.scahes, with aristo, declares the nation to be a secular republic, that
1 - _ it must uphold the right of citizens to freely

Later the popular prints covered scenes from puranic and epic s worship and v_.o_umn_mmﬁ any religion or faith.The
Constitution of India also declares the right to

ot b e a2 MR MRt et s e
ks <o Q.m i mm.mmﬁcm..: mM .Imh and personificatipy m..ﬂw om MLM._m_w: as a F___: ﬁm“.:a:nnm m:m W
personalities m_momoczmm_u 1 ..d._ *ieEn .Emr._m a8.0E 26 ol onr.wwwmqmm mozpw MﬁMm.mﬂm.nm 5 om__.m: oﬁﬂmmﬂ
oo oL place. The pictures are used for sacred PP i ough i & o) BB O 09
g festivals and natural or courtly scenes and heroicd wnm Mw.nmma ﬁhﬂ%mhﬂﬂ“ﬂﬂ%ﬂ”ﬂ _m%oﬁ smwawm

! -cor es have fou

_2

m:m. a placement in drawing rooms. Modernized three dimensios © .
versions are now printed in Shivkashi (Tamil Na du) and Sing el little support in the social mainstream and it is
introduction to Hindu religious sources are available for nmmn_m v_.m s suerally Pissived Miat () canses of religlous  .p ot ing~ of Ind
The highly illustrative work Witk Tis colouts. g tastson s mw pir | conflicts are political rather than ideological in ﬂnmhn y n.mmm:wbmwnsm
H_Mwmmw:wm&zw by the Open University, Walton Hall, Milion Kyt """ :
Tt h.m_.mo_wm whuﬁw_wﬁwma M..Bonm ‘students text books’ with permi mmmmﬁodnn and Development of Vedic Religions
religions wmmm:E.:m NooM or the staff and students for the course of :Sm_:_m:.. is often regarded as the oldest religion in the world, with roots
. : ~ tracing back to prehistoric times, or 5000 years. Evidence attesting to
Q4. Whatjs meant bylello] : e vnmEmmo.z.n religion ws the Indian subcontinent derives from scattered
Ans. India is 2 o y religion? Discuss origin of religion theorits ano_:_?n rock paintings depicting dances and rituals. Neolithic
established i voh:_”.w of religious diversity and religious tol _W-NMMM” M.Hu .Mm_nﬂﬂ_ﬂﬂw msm H:ua:m River <m=.mw buried n%m: moma _m: a
religion has been an i W and custom, Throughout the-history o:.a ; ggeauve mv_.:Em practices :...w. incorporated notions of an
of Indi 'animportant part of th vast m3 wmmn:mm and belief in magic. Other South Asian Stone Age sites, such as the
o lans associate themse] Ot the country’s culture. A vast Bhimbetka rock shelters in central Madhya Pradesh and the Kupgal
5 established thay fmeel e With a particular religion. India €™ i 1 o) T castern Kamataka, contain fock ing relig;
India. The H induism accounts for 80.5% of the _uowc_u%__ RET0% yphs of easterm .n:mnm., a, n.oam_: goc art portraying religious
The third _Emmno: _mwm.m:mmmmo: isIslam_ at coc {3 4% of Bhe b ja rites and oSnmmnm.om. voﬁ.m_w_m :n.hm_.mma music. The Harappan people of
is Sikhism 5 WH_MHH_@"__H«_%: is Christianity s M@\ .H.M..mum.o:an md Jargest el ¢ the Indus Valley Civilization, which lasted from 3300-1700 BCE and was
K7 «J /0. : ol :
9% of India’ Population. This diversity of nna www.AstrologyS.in
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centered around Iy
Ghaggar-Hakra riye - _sa/

r
have worshiped m:<w__@m_a“n
mother goddess mwaswva:;”

0]

fertility. Excavationg

seals with
“fire-altars”, indicay
mmmcnmm_.ca with fire, A lin

a type m_::_m:. to that S:Mn..wg
worshiped by Hindus I8p

i
Oy

indu Temple
h urmagm_u_.maﬂ:_:m: )
Alahardhao b R orld been found. I_:a:mma.m:um.ﬁg
include cultural m_oamsxo:w_a
of th,

ilization, the Vedic religion of the Indo-Aryans ,
ns. The oldest surviving text of Hinduism is the _”.Q Othe,
produced during the Vedic period and dated to 1700-1100 BCE, UE,_mm,a&_
Epic and Puranic periods, the earliest versions of the epic poems R, szms
and Mahabharata were written roughly from 500-100 BCE, althoy :Mﬂha
were orally transmitted for centuries prior to this period. & these

After 200 CE, several schools of thought were formally codified in [ng;
philosophy, including Samkhya, Yoga, Nyaya, Vaisheshika, HUE_M
Mimamsa and Vedanta'. Hinduism, otherwise a highly theistic? religio
hosted atheistic schools; the thoroughly materialistic and m:m-amma_“
philosophical Carvaka school that originated in India around the fth
century BCE is probably the most explicitly atheistic school of India

3
Indus Valley Civ
Indian civilizatio

philosophy. Carvaka is classified as a nastika (“heterodox”) system; it isnot

m.ﬂ_ﬂn_ca& among the six schools of Hinduism generally regarded as orthodot
snoteworthy as evidence of a materialistic movement within Hinduism.

Our understanding of Carvaka philosophy is fragmentary, based largd.

on critici i
criticism of the ideas by other schools and it is no longer a living

traditi ; : ;
adition. Other Indian philosopies generally regarded as atheistic includé

Classical Samkhya and Purva Mimamsa.

Birth of Shramana Religions

Mahavira th i 5 .
and asteya ?MHM%S Tirthankara, stressed five vows, including 4"
born to the Shak J_@. Gautama Buddha, who founded Buddhism **
was native to the Jmmn an just before Magadha rose to power. His family
Plains of Lumbini, in what is now southern Nepal- Indian:

Buddhism pea
: Peaked m:w_:m the reign of Asoka the Great of the amcw_ﬁ__

g.@-?ﬂﬂ—uw.ga

Definitions and Approaches

declined following the loss of royal patronage
offered by the Kushan Empire and such
kingdoms as Magadha and Kosala.

Some scholars think Hinduism expanded
between 400 BCE and 1000 CE, as the decline
of Buddhism in India continued. Buddhism
subsequently became effectively extinct in

India.

The only tangible things that indicated
that there were some forms of worship or
beliefs were in form of cave paintings or some

figurines etc. But none of these could tell S
what the people were thinking and religion was definitely something in

the realm of beliefs. Thus to get to origins one had to devise a methodology
of mankind, what Evans-

and for Edward Tylor it was the Psychic unity

Pritchard has called, “If I were a horse” hypothesis. Informed by the
intellectual climate of those times the scientific community believed
strongly that humans were one species and in spite of morphological or
other cultural differences were identical in their capacity for thought and
intellectual reasoning. Thus Tylor put himself in the place of the early

human assumed to be endowed
with reflective capacities, in order
to decipher his thinking. Tylor
reflected on the thoughts that
would occupy the attention of the
early man, the most. And to Tylor,
the two phenomenons that would
be most thought provoking were
the phenomeénon of death and
dreams. No doubt these are the
two phenomena that may appear
to intrigue humans even today
but certainly to the early man
they would be clothed in mystery.
Early man would have wondered what happens when a person dies?
How come a talking, walking person suddenly becomes inert? Again what
happens to a person in dream? How come even while the body appears to
be inert, a person experiences many journeys, meetings with people and
activities that is apparently not done by him/her in physical form. From
these reflections arose the belief in a spirit body, the belief in soul. Thus the
soul or the unseen part of the body would also be endowed with power
and the animate dimension of existence. It was this soul that made a person
~www.AstrologyS.in
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Sociology of Religion "

I s f o0 [MSoe 993 efinitions and Approaches g
walk and talk. When the body is asleep the soul goes on its own journey, . . p ; :
meets people and acts in various ways. But the separation of soul :.M&.u_:mm is universal in the minds of most human beings, yet for a science
Bross body is temporary in sleep. When we wake up it marks the return 2:: assumes Emrmx_m.w:nm ﬁ.vm m.:v;?.:m H._um contingent upon its proof by
the soul to the material body. But at the time of death, the separation :Mﬂom.;“ﬂ»h%:,”o”m”“ﬂWmm“n_n”__mmmcE.QJSMM and not an wv_cnzé ,,m::,%_,c
final. The soul never returns and the body, of no consequence without :.a.::.;o:. :m<mm~:&mn_ S _...M :.“n R Worsely and Louis
soul, just rots away. . y ligion as ideology. The ﬁ:.un_:m:o: om,_acc_cn,.. isa
i (e s xial phenomenon and likeall social phenomenon it has a tangible, material

However, the %::.:o: .3 d\_oa o.‘ .”o:m_o: as belief in supernaturaimension. An ideology has a social and historical existence, but most

» is still valid and so is his definition of a kind of religious practices eologies express themselves as the final truth. Social experience then
3 Wherever we have belief in sprits and forces of nature the>comes the subject of investigation in terms of the manner in which a
people and the culture is usually designated as Animistic. But the sequencexcial formation appears to the subjects defined, in the ideologies of that
of religious beliefs as stretching from Animism to Monotheism is no longe; rmation. In some ways the approach of Geertz is close to the concept of

acceptable. More acceptable is to believe that all religions have someeology, for it too is a set of symbols. But since all systems have their
mntradictions and change, these are misrepresented and disguised

elements of some kinds of beliefs including that of magic. Beginning fro
the early period however, the differentiation of Magic and religion was jicording to the very structure of the ideology. There are certain
major contribution of anthropological theories although the approach to'8anisations and occasions, such as rituals and festivals that are
the study of both varied considerably as theoretical approaches stcceedegrecifically oriented towards reproducing ideologies that otherwise remain
one another. ‘the back of all social activities. Ideologies, however, are contested, there
: ; ey ! _ estruggles of supremacy of one, over the ot r and conflict of ideologies
Z_oﬂ of Em theories of the origin m; religion, apart from Wmﬁzmmmnmww_w _u_.@nm:_ﬂm:z..MﬁMaQo:gm“M_Mz.wr”MCEmﬂm.;m T
m<o_:.:o:mﬂw in character, were also ..n_wm_m:mnm.m as n.:m _umwnro-n:_as_m which social formations transform themselves: Feuchtwang supports
theories as many o.m :‘_E.: traced the origin of nm_um_w: in the deep recessesg ;;o1ment with a description of late imperial China, indicating how
of the human mind, in the human vmwmro_om_nm_ respufsesto the ;ough the ideology of filial* devotion and protection embodied in
piienomenon of nature and to the facts of life and death. This was in thegended kin relationships and a structure of political loyalty and
absence of any kind of field data and on

; ly secondary sources could Pegtection embodied in the peasants and the landlords and the royalty of
accessed and these provided only a deductive process of reasoning to the system was maintained. The ghosts and demons act as a third category
arm-chair anthropologists of that time. ains

beings
as Animism

ed to both these structures and the gods protect households against
'demons. These are then conceptualized as higher orders of realitv of

Q5. Outline the Marxist anthropological viewpoint on religion. e heaven and gods. Ultimately the ideological structures serve to protect

Ans. Marxism isa particular political philosophy. Economic and sociological @ rule of the imperial and leisure classes. Capitalist and bourgeoisie

world view based upon a materialist interpretation of history, a Marxist§ logies invaded and transformed the existent ideologies naturally after

m:m_wmw of capitalism, a theory of social change and an atheist view of human le.

liberition derivetl SOMMRsEHeo! Karl Mar and Freidrich Engels. : e Marxist analysis is highly structural and objective in nature. A

Stephen Feuchtwang (1975), gives a freshore contemporary generation of anthropology moved away from the
1 analysis to be more than subjective and

a pproach to defining religion as “a shared reality:alm of such objective, externa
it is both a system of ideas about reality and 2 periential, rather than reflexive of phenomenon.

Bomﬁ..omnog_::anwm:m.:aommEmumz._n on:eu
words religion is a kind of ideology- Hes. saﬂzu.unﬁ:v%u%mgigﬂ.ﬁmo:w:%o?wag_w
~ problematizes the postulate of a super organicor \ _ [June-2010, Q.No.-6]
Rl onsniharhas Dearimon 3 The approach of Clifford Geertz is that of the interpretive Sociology’
- su_..ﬁ.a a given condition in all the othef ghropology broadly in the tradition of Weber and he is mainly concerned
- 5 ‘m-ﬂﬂ__ &n_-.mZu,Eab is treated as an independen! out interpreting and providing a “thick” description of 2:.:..9_ systems
Mande T ‘nature. But s r_u.,.wc_»q.mo_ﬂ because of its universal that they can be apprehended by those who are not insiders to that
B - ey - 8@”5.“5_-8&30?:@43:3-: . < v AsrologyS ik
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. incontent for in

=l w.&.m._—:oﬁﬂio_.& through the religious symbols .rﬁmv.oia:l_,, 0ods and motivations.
- representing some of the most fundamental values of the people

_ social significance; like people waging a holy war carrying !

’ " task is to develop a theo
| system. Here, On.n.:.u tas P Y Of refs..
M_._ _”n.“uswd,, that it is distinctively a part of the cultural Qm.s“”ﬂ_m_w;

that sociological :_mo_.*mm:m o:.qm__mmon has not reg)| U :
H_nmm“__nmm the works of “four big men * of Durkheim, Sovw_,,m“” nitions and Approaches
Malinowski and mmmmq_m that in order to advance the :sus The function that Geertz v
understanding of religion one 1&2_- to broadly eNcompagg n502 of order on reality, to d
trameworks provided by these different theorists and

11

isualize for religion is the imposition of some

m ; rive away a sense of chaos, an assurance that
advanc, =ha.*ﬂon_ is not mad”. And he is able to identify the three points at which
coherent fashion. Now, in order to analyze religion as a cyy,, "um

N capacity of interpretability tends to break down and the three
one first needs the working definition of the term culture, Goon. J20iInts at which reli

certy o gion comes to the rescue to provide a meaning where
this term as “a historically transmitted pattern of meanings dno other source is

@ so equipped. These are, first, at the limits of human
i i i i inalytical capacities, when it appears that no knowledge would provide

mbols, a system of inherited gnmn_vco:m expressed in : | .  pre
wﬂ means ow which men communicate, vnqvmn:mwm.mznun_&arn explanation. For example, how can one explain that while in an

evelop parthquake most le di is ab [
: d life. 0p parthquake most people died, a baby of few months is able to survive or
knowledge about and attitudes towar - 2erhaps why a person died of lung cancer who has never smoked a cigarette
Unlike the functionalists who concentrated on action, explaipj, ™ her entire life. Second, at the limits of the power of endurance, that is

action through the way people thought about them; Geertz is p,; ‘#hen suffering seems unbearable, religion cannot make the suffering go
rooted in the deductive process of thinking about _urnsoaﬂsp Away but it can provide an explanation that makes it bearable. Thus at the
secondary place to the action that follows a particular state of pjpg*¢ight of poverty one may be told that the gates of heaven are open only
in turn is dependent on the powerful meanings emanating fr or the poot thus :ﬁwsmgm:ﬂcu?:m poverty somewhat vmuazm..;:a_
symbols. His view of religion is purely esoteric and supra-orgyy!t the limits of the power of moral insight or the problem of evil that
vﬁm its a circular relationship between a world-view and a way of .mmc_"mnaoﬂ of us every day when we see the bad person thriving and
because people have a particular view of the world, they prefer to"® .M_oo P mumos sifeing, .
kind of life that in turn upholds the world-view by its practices, ~ 1hus religion comes to the rescue when we are at the end of our
: : xplanatory apparatus and the power of religion lies in that it does not
However, the symbols are real and tangible and are represenaipok for explanation in rationality but in faith, in the acceptance of things
all the beliefs and meanings present in the culture. Religion is =..=n.. 45 they are. Thus the functions of religion lie in the cognitive rather than in
by Geertz as: (1) A system of symbols which acts to (2) Establish pos the practical realm. It helps to look at the world in a particular way, a way
pervasive and long lasting moods and motivations in men by (3) Formifat is less traumatic for our sensibilities; in this way Geertz in critical of
conceptions of a general order of existence and (4) Clothing owski’s reduction of all religion to practical sense.
.ﬁ“.hovmo:u with such an aura of factuality that (5) The mood pq iy primarily focusing on cognitive processes Geertz gets close to
‘motivations seem uniquely realistic. - he psychological dimension in his analysis especially with regard to the

i performance of pract )7. Provide earliest evidences and forms of religion. Describe
wﬁﬂéﬂsﬁaﬁ. nnzmﬁua_ea... lad (0.9 i E“m largerst  cosmologies and world-view. [June-2008, Q.No.1]
7 o SDEoRML it aEess ins. Evidences and forms of religion: The earliest evidence of religion
Id thus be the pre-historic cave paintings, some of which date from a
iod earlier than the emergence of Homo sapiens and indicate that even
0 humans like the Neanderthals indulged in some activities that were
purely directed towards subsistence or bodily requirements. One can
te that one purpose of these paintings that often depict scenes of
unts, animals and human figures, could have been ritual in nature.
\nalysis of such early evidences of humarrculture is often done by the
hods of ethno archaeology where comparison is made with similar
ractices among =<5n=§1=1%=_-=2§ _

meanings. The presence of the flag sti
moods for action. To Geertz the term ‘moods ¥

emotions and sets the

o [

N
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12 9 of Religion MS0g,,
- PO 2
The commonsense understanding of religion that _.:.uu),oa‘yag and Approaches 13

- P ; Y0 wigy
i er worldly and with that which is not prima; t
orv K :.:w n.;_._ hat s u”z_u.u:m.._,-,_ representations m:..._ﬁmv t ly Malexample, who comes closest to being defined as evil was a Brahmin sage of
in phiure, ndicstes vx_.. z... lik ligion t *m ract thi kgreat learning and a benevolent king i
f which are necessary for anything like religion to exist wep, ' A
Mﬁnana from the very beginning. There is every nommmz__q P There are quitea few theories to support an early earth mother or mothe:
cave arts could be representing what Frazer had called sympathetjc loddess worship in prehistoric civilization like Mohenjo Daro and

" but that is mostly speculation. Miarappa.

d produce life out of their : . Few ancient and indigenous culture and societies follow these
The fac: it wogpem S g e While mistinctions. Hinduism, for example, has no concept of Satan or any kind of

could not must have put men in awe of women and they Would “ | _ . :
. : ' rce. All the supernatural beings Gods and Goddesses are like humans
corsidered her e Yo, b SKIROMS GLA e e 4 ZE% USE? mixed characters and there Wﬂo dualism between good and evil.

1966) has pointed out what was dangerous could also be cong ki . il
M.o::wmm. ?ﬁ.wm the concepts of taboo and danger go hand in _.uzn_.mﬂameuso_omw in strict usage, refers to the study of the Universe in its

e : cern with the afterworld or s 3 :Q.mu it now 5 ?._. at least as it can be observed now) and by extension,
evidences ot same. gng SEE oul are f anity’s place in it. Though the word cosmology is recent (first used in

from burial sifss, that oftest, extiAM, Giat Ehtme, Wi S/ecs DUl i IR IR et atoct; of (o e
accompanied by some objects indicating belief in soul or after life. Mate; a long history involving unmg_“m‘ philosophy, .Wmo,n:nmm:, and religion
objects and culture cannot however indicate exactly what the cyly, : RS .
bearers were thinking. As j.:._%n_g (1915) had pointed out 4.03.5_». rituals presuppose
- ntinuity between man and nature, as Totemic ancestors are animals,
The earliest elements of religion can only be abstracted from existjans and other aspects of nature like thunder, lightening, water etc. Not
material that cannot be dated, or in other words that seem to have exig y tribes but also all ancient civilizations regarded as their ancestors
from pre-historic times. In India both burial sites and rock paintings indica gods the various dimensions of the cosmos. Thus the most important
some kind of ritualistic beliefs dating from the Mesolithic period (Thapiher figure of the Greeks was Zeus, of the Romans, was Jupiter and of the
2002: 73-74). Some of these archaic beliefs, myths, folklore and pracigyans was Dyaus; each one of them personified the heavens. But when
are often taken as continuities of the earliest stages of human existenc ¢ Aryan speaking people entered the Indian subcontinent, Indra, the god
proof of their antiquity is that certain types of beliefs, myths and practi¢ both war and weather, replaced Dyaus; he was responsible for bringin:
are nearly universal; indicating that they are either a part of humsout rain and thunder. Along with Indra rode a host of lesser storms.
cultural evolution or have been diffused from the early human societé]led the Maruts, who assisted him in battle. Thus Indra of the Aryans,
Thus one of the most common myths of genesis is the deluge myth fotsus of the Greek and Tor of the Scandinavians are very similar, ecach
across the world like Noah’s Ark, the story of Manu etc. and is traced tolhysg ifying the sky, thunder and lightening.
earliest human civilization at Mesopotamia. The pastoral Aryan speaking people had a great deal of concern with
Worship of nature is again a part of very ancient beliefs and so arele sun, Surya as he was called. The vision of Surya riding across the sky
merging of the animate and the inanimate. The Nagas not only beliet a chariot driven by seven horses is similar to that of the Greek god
that stones are animate, they also believe that stones procreate just %lios. Even today the sun plays a very important role in the lives of
humans (Hutton 1968). In fact certain kinds of distinctions are part dstoral people, like among the Bhotiyas of the Himalayas, the sun is
particular mode of thinking characteristic of the much later Judeo-Chrisiferred to as the Mother-Sun.
s ; "Trees and animals were not only worshipped, they were supposed to
Nt #ve a soul and were having a consciousness akin to humans. Thus in
cient Greece there was widespread practice of worship of trees and
red groves, The most famous tree was the oak tree at Dodona that had
"Scular powers. It was the object of veneration because of its huge size,
age and other properties. In India the Peepul tree is considered to be the
‘ode of Shiva; but other trees especially evergreen and large trees
* widely worshipped. It is seen that those trees, plants and animals are
e P
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 Socology of . i ~ leriver, that objectively would pollute it but according to the belief of

devotees, it is the objects that get purified by contact with the Ganga
uishes between the terms purity (shudhata) as

‘h.m—wn—d-w- pure,
nature are also viewed as signs and omens. The star of
o herald the coming of a god-king. There is
hting of a particular comet brings about

ters like war. A r ind the moon is supposed to indicate a storm
R g Mt e b, B,

bow is indicative of an impending
menon that occurs but rarely like the
ort orn India is also believed to

if .u it same in all religions? Discuss

%J»Mf,_ggnﬁiﬁnm;
ncept was like a belief in a dual body

ocial theory by Tylor, who
ting the human body,
religion. This beliz{ in soul
vorid, heaven and hell,

almost always
“_ ,'. - gﬂ—ﬁa or

-
Liae
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L ah&hw they differ from the medicine men of
nay nlaﬂ and complexity of the culture
principle of deification that is based in all

* greater power within the individual

Wer is not secular but divine power,

-alls 1t Mana, Park of divinity or incarnation of god.

e category of inca tion are the Bodhisattva, who cannot be
s of divinity as Buddh n does not believe in any god. Thus
ddhas are like the incarnations of

ain the essence of liberation, the

ana. As pointed out by Smart

nd this filmy ‘nothing’ is found in the

ve have sacred beings even without the
: $

r also leads to cannibalism as eating a

 the power of the dead person to the

Scanned with CamScanner

genous people of South
's. The Relief regarding
s cultures. The ancient

al Hebrew word which

s located in the blood.
its shedding and its
that blood contains




= PR L ___Soclology of Religion [, B e —
910N [Msoy | bbbt A i s
fn::_zo:m and Approaches 19

Write a note about the myths.
sts like Sigmund Freud have tried to
trace the ey They also make sense of the universe around us. Many myths serve the
social organizations and the

he human race throu h its myths and Jung has referre :_ .
.H_~_o“,:<c memory of ﬁr.m o g hanzeternd 1o Mythg “.__a:_._ucmc sm_:m_::mmr.:mmc:_._m:m@n_m:m
C W jelationship between categories of ik

» : s people like men and women; for example,
A reason for this attempt to :_.ﬂ.c myths to some pan-human ¢q : he myth of genesis in the Bible established forever the inferior ﬁcﬂ:ohl
whether of the human brain, or of its collective past lie i Ndjgwoman as com ared to man and th Sy ; ;

; ) in the sures é p nd therefore justified patriarchy.
> » myths across the in di i TPrisi » istori :
s between my ths across the world in different times m:aw _,___ Myths are often complete histories of a people or region as they usually
Piprovide the entire story from the beginning to the end of creation. .

myths that are very common are the n ,

" N :.dm Mg
trees and snakes that play an important role in most Q..::Wcm m_.rm._a_,_ Sometimes contradictory versions of the same Ev;r:::.wn
« Both thzymptomatic of a changing society or of different groups within the same

e bl o King 7> fertility, sexuality and regeneratio jociety, There are for example, many versions 0O i

of very primary concern to human societies. Psychologists h f the Ramayana, including
Sl % G . O sts have refysome written from the point of view of women, where the interpretations
n characters are quite different. There is a

nscious symbolic associations, such as of

p de ? 3 : o snakes of the mai #n_.:.cﬂ
mﬁn_ ty. & _O ts a Q % so difference me)n.mj
_4“ Y _won_n._o gis _m._ mmm._aﬁo_om_mﬁ have looked more towards the North Indian and South Indian versions of the Hindu myths. Similarly,
functional dimension of myths, the role that they play in society. Myths and other American an :

b ety ueed 13 1 4 . - nmnnmomm Eno_uo_ommmﬂmrmé mros_sroﬁ;:m
= QMM € VM :.m_ in the study of .:_ﬁoQ of religions as they provid yths range in character as they travel from one n:_EB:mmE:Sm:E:E.
i ”_._M.w M.:M:ﬁ NM_MMMM_“@ M..Mwﬁc_m for study of many ancient culty Myths have a close relationship to Nationhood and ethnic identities. A
> 5 ot - ey are seen as passed down from (i hared past is itself a great claim to unity or when a group wants a separate
D . modern myths also exist. Each time a myth is crea dentity, it may claim that it has a different past. For example, the Nagas,
it lends validity to something, like a deity, a ritual or an identity.

ho do not want to be part of the Indian nation, claim nrm:rmwrﬁ.m
As Smart has pointed out there is a tendency of a dominant cul ompletely different traditions and roots from the main land Indians.
treat their own stories as truth and that of the others as myth q.:n: ture pyring the freedom struggle myth of a glorious Hindu past was builtup to
anthology® of myths we find the inclusion of the bible, for 5. Q“.@ Micounter both centuries of Muslim rule as well as to provide a critique of
dominating the world from the colonial period and wmw:q :the Christagyesterrt superiority. It was claimed that it was Islam that had led to
most publications have never accorded the status o s 8 Mﬂmmwoam_.v_m eterioration in the position of women and in society in general. However,
....n:@..ﬁ?—:?ﬁirmnrmum_ o myth to Em:.o uch claims have often been refuted by scholars but continue to play an
Emu‘m treated as myths are the stories importan and sentiments of the common people.

the people usually studied by m::..no_uoﬂom_.mnm?nrm marginal and E o e
Describe the Freud [Dec-2010, Q.No--1]

indi .

igenous and therefore, the studyof mythology has been populatiQ10. 's approach to religion.

recently th Ans. Sigmund Freud born Sigismund Schlomo Freud (6th May, 1856 —
ho founded

anthropology rather than in other. social sciences. It is only
pt of modern myt23rd September, 1939) was a Wimm?kp:mﬁmb neurologist W
d is best known for his

“o””“rmm xowm_“M Barthes have brought in the conce
g t-1 - g
post-modern societies. the _umwnbomzm_%mn school of psychiatry. Freu
f the unconscious mind and the defense mechanism of repression

Q9.
Ans. psychologi

human race.

similariti
Thus some of the

Sometimes - :

scenario’s and mﬁ?ﬂnﬂ mwo__“mm P nwe.am what Sherry Ortner has called theories 0
a kind of guideline mMum borating symbols for social action. They provi and for creating the clinical practice of psychoanalysis for treating
a guideline for ideal mvoo ple to act. For example, the Ramayana provi wmwnrovmﬁo_omw through dialogue between a patient, technically ammm:‘m.a
mily roles in India; the ideal wife, the ideal bro to as an “analysand” and a psychoanalyst. Freud is also renowned for his
redefinition of sexual desire as mﬁn%n_,ama\ motivational enetgy of human
for his therapeuti techniques, including the use of free
hip and

the ideal servant and
so on. For most people the actions of the my lif 1
e, as we as
ce in the therapeutic relations

characters who are also
right ways of doing z.w”” nnqocﬂaonon characters, sometimes deities, info |
to action. In other w: . in handy when there is a confusion association, his theory of transferen : : .
: ords they form a kind of ethical ideals as am the interpretation of dreams as sources of insight into unconscious desires.
He was an early neurological researcher into cerebral palsy and prolific
sis to contribute to the history,

illustrated in the Jataka tales,

. gi .“n take the right path g:_s-sﬁ@ incarnation of the Buddha
. ‘Bahgavat-Gita r!cﬁu_vr_ﬂ_ ana by upholding the et

; . example of a guide to action.

wwvi GullyBaba.com

essayist, drawing on vmwn:oman_w
interpretation and critique of culture.
: www.AstrologyS.in
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Freud reformulates the stages postulated by mnraﬂsagm and Approaches

culture as savagery, barbarism and civilisation; into the phase o anjp; 1€ consequent hostility towards the
characterized by narcism, s.rﬁ., the love object is still the €go, the religi “inconscious death wish. In a normal
phase when the ov_m_m_ of __o<a is _:o._uu._,m“:m m_Mn_ the scientific stage s”“”:m it disappears with proper social
humans renounce the pleasure principle and are noav_m.m_w dir per ego. ‘But in a neurotic adult it remains unresolved and since it cannot
outwards in the search of their love object. Thus, once again Freud nos”ck?mmm itself directly is displaced onto some other object or directed
primitive man to immature adults, yet to resolve their libidg L.,oimq& the self as a destructive neurotic condition’

evolutionary schema of magic, religion and science is explained o]

n ; : Freud the totemic _.m:mmo:_ is nothing but the original screenplay of the
psychoanalytic concepts, where Magic is the attempt at wish E_:_Sﬂapv& complex. The young males of the primitive horde are driven by

through narcistic attempts at the misplaced powers of the ego. Magic aaao&:.m for the females to kill the older male, the father. They also eat the
to people’s attempts to make things happen by the sheer power of 98&38:. in oawq to acquire the u_.o_um&ﬁ,. of Em.?:s_. in terms of the prim itive
Religion as explained in details is derived from the projection of pan a!mm_nmm beliefs. Freud collaborates his thesis by saying that such feeling:
figures on the external world of imagined reality, namely, the supern

“Mare universal in all male children and in neurotics. But the neurosis is
and science is the phase of mature sexuality when the love object is s

21

Y
he
father that may appear as an

.mu.:_r the Oedipus complex as he
1zation and the amf.m_owamn” of the

Alraceable not to the feelings of hostility alone but to the ambivalence of
: OUgoving and respecting the father at the same time. Thus, guilt and remorse
sutde i iets in and the dead father figure assumes great importance. They therefore
With regard to religion Freud discovers that Totemism is not-just aredeem themselves by putting a taboo on the animal figure on to whom
kind of religious belief but that Totemism was the past of every cultyhe father figure had been displaced and also on the marrying of all women
Thus, from a particularistic religion Totemism is elevated to the statys;n the same horde, that had led to the killing in the first place. Thus,
the Primary religion. It is stated that although Totemism in the presefotemism was born along with worship of the totem and exogamy.
form may have changed in some ways, the oldest forms of Totemismalwa [n fact all religions were the projection of the guilt of the sons onto an
had an animal as a totem and the animal was believed to have a soul. sxternal father figure, who was loved and worshipped and feared at the
second universal aspect of Totemism is the fact of exogamy®. ame time. At a higher level the prohibition on killing the totem was also

Now if by this logic of displacement the totem is the father then g2xtended to the brothers and later extended in case of universal religions
i illi i i ing 0 all humanity.
rules of Totemism of not killing the totemic animal and not having s© 2 B - =
wi.h the women in one’s own group; under conditions of the primiti mﬂmc.mw theory of nmm_m._s m_mvoﬁﬁ._ m_.-_.__”e. in his w.%r “M:Mﬂmwcz%
horde resemble strongly the myth of Oedipus. According to this myan Illusion’ reduced religion to a neurosis. m:.o__MMEw Eﬁ e
when Oedipus was born, a divine message frorom the childhood onto the pantheon of gods o the cross :
¢ ? pplicability of Freud’s thesis to non-western cultures by the collaboration

the heavens warned his father, the king, that of Fre ; ki voe o
1d kill hi f psychologists like Abram Hm_.n_Em_. with anthropologis g
B i e e field data to illustrate the Freudian theory.

e divine oracs -
Hwﬂnwﬁwmwﬂmmwﬂan}.%“ﬁnm% Wmnr?._.oi: into & The heavy criticism that i”m faced by m.:.m MMN <M.B¢Mu MMV_H %MW ,.w ”u
e A T e oy uwa%rn%oc%._:ﬁmmum“ mEoﬁ::.Em_m. tric and racist _w_n_..n.dnﬁ. But the m,_._EM_W.Mr_“rMM
adopted by the king and queen and grows W7 3dult persan T ™ ﬁ.w.%?gnﬁmﬁﬁﬁwﬂ?h religion
their son. When he is an adult his kingdom go2rocesses &%3&835 mﬂ.wa rituals even up to the recent times.
to war with his original kingdom, ruled by "ind the nature of pan

parents. In the course of the war he kills the g 1. Give a critique of the oedipal theory.

. his fa d i 356 L8 ily to the outer
marries his widow, ?ﬁbﬂﬁ%“éﬁ: E—Nnoun”mm—n—.-oﬂ :n.-—n”.“wﬁ iAns. The critique of the gom 13%%%% RW\ be ::.M<E.mu_
and when he realizes what he has done he killg himeelf Y & ouilt.  world; namely; that the kind of feay e workc.
.f?i&u&ﬁté@g ha_.oo#.h m:;a ,xu.o:_wo:ooizcawao,g:mw
ms_.s.__ﬁss_ssg. ?ﬁo_&_o:a

| www.AstrologyS.in
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The ﬁ.::_:‘..:,: nuclear family composed of father, mother, siblin
headed by the father, was typical of European Middle .,._:....m..émm ap
nineteenth century, but this was certainly not the universal ?:.:.. :w th
v Family has changed form ove Pars i i : Of 1}
family. : _::.: 5 _... s .r f the e:” the v:.&..v.m:& is found in &_.F_..W.Uo::.zo:m and Approaches 23
forms in various cultures of the world; the families vary according o o
wields _J::_c_u.f. 3.“3 cwq :..c_r.,._. or mother’s brother, the line through S”Soﬁ. J—aﬂﬂnu: his Moa_vm:mc:w.._bé u:ﬂ.m
.nt is reckoned, subsistence patterns, livelihood and so on. Th inever forbidden and no repression regarding sex
. o8 . % . ﬁ.on—n_._. = ey g 4 =
complex can be Eg A e ALl B e o rehip it et B e o care become
.o its meaning in the matrilineal” society. 2T AS y or, The rel: P .
= _.7 - imiti 4 o_.on_e; oo by AT oqm_.cc important as the child grows up and he comes under the authority of the
marriage and the primitive horde are speculative and not sub oy e : ol
stantiamother’s brother from whom he learns his work and from whom he wi
inherit. There is strict segregation from sister for whom he is expected to

The two major objections made by Malinowski for the primitive hop, gioar in adult life and who remains a mystical and distant figure for him. In

r.,.ﬁ_sﬂ?.mmm that lies at the heart of the theory of Freud regarding the o:m_.__m»ﬁ. life also the relationship with father is of love and emotional support.
As girls grow up they form a close relationship with father and the father-

like that in European societies where the Electra

exual play between children is
Y ; : :

develops in a Trobriand

paration from

&n..mp,n
s less

by any living data.

of religion and society.

Firstly that Freud has presu ed the exi . ‘daughter relationship is more
for nr_.w rv:a of emotions ..“..a BWwﬂM:m:_.vm Mw%“ﬂﬂ“%ﬂ_%ﬂﬂﬂﬂoﬂﬂAQ complex can develop. But there is no reason for the development of the Oedipal
i i 4 S pr complex as the ambivalent’ attitude t wards the father is completely absent

Mﬁﬂu:mﬂ_%n.ﬂdm.mmw“%hmﬂm:”“ﬁ%cna mﬂm.._% "8 hi _m_m but in the patriarchia mo_umm the separation and _ozmr,_m mo..w the mother. ==

u mily; X conflict, ambivalent emotion —

cultural, Eww is human and not animal responses” In m“.um%%m EWoam Following Malinowski many other anthropologists had analyzed
1y th | otemism but none except Meyer Fortes acknowledges any kind of debt to

animal horde turns human when remorse sets in and exogam i
gamy"and Tot Freud. Fortes draws attention to the fact that according to Freud totemism

appear, but the beginnings of the feelings are cultural in ani
h s o could only be understood if attention was paid to the component of taboo
ical pressures that arise when

_Jﬂu“_dm ."7m.o:.mwa.ms Z.m::cewmr_” is critical of the concept of a mass psych; t The taboos represent the psycholog
Pl s s i e bam i it1 g %
S n_Mm:n_w n“ﬂ..whm“u Mm.nﬂﬂ mwmw“ “r mmm.mmumwmh”onﬂm_..nc\wm ”:oﬁ%ﬂﬂ“m% actors are told that what they want to do prompted by their desires not
inculcated in each generation i mnr P ﬂ Pl e correct or n:-Enm.:% acceptable. Thus, taboos are connected to the
is through the mechanism of culturz emergence of conscience as most people adheres to the normative not from
‘inner voice’ namely, the
by the primitive taboos. The repressed

n—N—am-"ﬂ-—mw. < - .
ot ! - MH.MEB%: m:n._ not inheritance of qualities of the mind. external pressure but because they listen to the
complex m_mﬁmmm n_.;rw.w the Oedipal nE.:v_mx itself, Freud had rooted th voice of conscience, as nwvnmmm:nmn
iz Seohhitn mm sexual attraction .nos.mam its mother and th urges are then often projected onto the animal species that represents the
of this attraction leading to neurotic behaviour father figure that in a culture stands for the restrictions on one’s urges
ty. Thus, an actor is in fear of the father’s

towards Ban._cuno:mn_mﬂ ous hostility .nwimam father and repressed attracti being the recognized authori
Among the matrilineal Trobrianders, the role of father if authority and therefore harbours a latent feeling of hostility but the father

procreation of child i

S et vcnnn.._” ..M_..Mwoiﬂ. q..:m mother is recognized as a kin figure is also revered because it is the root of one’s identity especially in a

partner. The mother’s b s relationship to child is only as mother! patriarchal context. According to Fortes, among the Tallensi whom he had
rother is the blood relative through whom studied, the totemic animals are symbolic of the paternity perpetuated

child inherits his Propert
the parental generation, .qwsmn i._o is seen as the closest male relative o through the patrilineage and the Tallensi consciously identify with the
strict avoidance the _—,&wno:mzv between brother is sister is ¢ totemasa father figure and therefore it is subjected to taboo. The revererce
’ _ua.oEQ. plays little role in the life of ¢ manifested for the totem is the same as that for the ancestor. Moreover,
i taboos are not confined to tribal religions alone but are found in most

universal religions such as among orthodox Jews, Hindus and Muslims.
Each one of these religions strictly adhere to certain food taboos like beef
for the Hindus and pork for the Muslims. These taboos are followed as
they represent strictures handed down by remote ancestors and as a part
of belonging to a community that traces ancient kinship through an
ancestor and are viewed as representative of the identity of the community.
Thus, community identity, ancestors and taboos are all linked inextricably to

www.AstrologyS.in
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cach other, Fortes adds a very rationalistic explanation to the fact

= EMCUUENT

animals that are subject to taboo. The reason is very obvious that jt ::...._“_._ _;rn. Gt level mR. : Stabes shace
that are killed for food and are thus the object of desire as coveted food :‘uﬂ_h\_u_._\h%wﬂac:_nnﬁaw * words what we consider as
v s self, this can ta orm of introspection that is wh
Q12. Discuss the relationship between culture and self, m.ﬁumh_:h““_”ohmm Lol Hm”_w”: QRS e behaviour o :
dreaming. second level are the states of mind

25
the mind communicates with itself in
talking to
nen one is making

r it can be

from the outside or in an etic manner. eels asif one is being acted upon. In the first two cases the self is experienced
Psychological studies of the classical tradition had tended to igng: > Ci°ct but in the last case the self i felt as an object. These states may
self- consciousness as non-scientific. Western approaches to the aE&,“” differentially interpreted in different cultures. Like for the Japanese to

behaviour had viewed it more in sense of social roles relatively free
religious/philosophical systems, But we cannot ignore the fact that insy
of soclalisation to fulfill the expected social roles there is an inner sense
self that is often in conflict with the performance of the social role, The s«

by these philosophies and therefore evolves differently and also cope.
differently with the environment to form personality structures that va
a person would understand whether or not he/she is adapted or o riee et
adapted to the society depending on the expectations of behaviour {
are socially determined. However, the self-consciousness can be at variz

with the etic judgement of behaviour, like a person perceived as maladjuste
may flot think so himself. Francis Hsu has made a distinction betweent

interaction between psychic demands and the requirements of the socie!
on the ....&c&:u__. Each individual in the process of adaptation thus tri
tofind a balance between the two, To understand behaviour in any cultuy

ﬁﬁi iy z‘n—”ﬁﬂ”&:« systems of the actors and how they

by etic or non-self conscio

more determining role in

sincere means to act according to one’s role expectation that is according
"0 one’s objective self. But to an American it may mean acting according to
s inner convictions that is according to one’s subjective self.

The roots of western systems of thought arise in a monotheistic belc:

is dichotomized into this or that. Thus, in

a non believer. The Judeo-Christian traditions tend to see the world in
of black and white. In the polytheistic religions the belief systems
re accustomed to accept variety and alternate view-points. For example
= Hinduism there is no concept of Satan; also there is a highly relativistic
~~oncept of good and bad. Good and bad is situational and not absolute, as
“"ne knows from the discourse on dharma in the Bahgavat Gita. Even
panese thought does not contain absolute and compartmentalized
tegories as in western thought. Even the concept of a religion as it is
derstood in western thought is absent in Japan. Thus, Christians were
Iften subjected to a sense of alienation from their being because they
nsidered themselves as sinful. They have a greater chance of feeling
nolated as they strive towards an objective reality.
‘The most complex sense of self is found in Hindu thought. The concept of
the individual is constantly beifie real self is the atman but the real existence of the atman comes about in
others. Thus, the concepts of s¢ie state of moksha when the atman is merged in the larger reality of the
mq ramatman. Thus, as Agehananda Bharati outs it the Hindu sense of self
\not one of the individual but of the dividual, the incomplete self that
| dust realise itself only in merging its identity in the larger Self . Thus, the
tions at the level of the individual are really not that important hence

www.AstrologyS.in
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the concept of sin in Hinduism is very diffuse. The actions of this lesse, 5
the atman, really do not matter when it is submerged in the large;

However, actions or karma are the ways in which the atman re;);.

itself. Thus, the west : individualism are absent in Hing,,.
where the individt R - Induy;

: ko ! f is seen as inconsequential. More importany),
of actual be r Hinduism looks upon the material worlq

the western cc
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2 Classical Theories

is chapter covers the major approaches to religion that can be called
om the work of Marx, Durkheim and Weber. As is clear the Marxian

pproach is one in which religion in keeping with Marx’s view of society, is
| exploitative institution. So far as Durkheim is concerned, he found it
mpler to study the aboriginal tribe and look for attitudes, outcomes
wards the sacred and the profane. In case of Weber he tried to look into
e question of disenchantment and social meaning along with the impact
religion in economy.

. Outline the Marxian notion of religion and evaluate it critically.
[Dec-2008, Q.No.-3][June-2009, Q.No.-2][Dec-2010, Q.No.-2]

ns. Karl Marx despite his later influence, did not view his work as an
ical or ideological response to nineteenth-century capitalism (as most
er commentators have). His efforts were, in his mind, based solely on
at can be called applied science. |

Religion can only be understood in relation to other social systems and
e economic structures of soc:lety since it is a creature of productive forces.
r him the religious world is but the reflex of the real world. His
terpretation of religion thus can be said as functional because he is
| ed with the social purpose of rellglon and not on the religious
dctrine or the religious beliefs as such in Marx’s opinion religion is an
‘i' usion that provides reasons and excuses to keep society functioning just
it is. For him religion is irrational, alienating and hypocritical. Religion
irrational because it is a delusion and a worship of appearances that
o ds reoogmzmgunderlymg reality. It alienates people from their highest

{27}

Scanned with CamScanner



Sociolo ‘) of R eligi, :
28 . hem to an ali g 2
oty d projects them n alien ang (lassical Theories e R

aspirations an "™ g
ideals and Mou. it negates all that is dignified in a humay ternalizes in people a set of beliefs that are contrary to their interest but

being called le and more amenable to accepting tp, P parpres B ek the.C B fdianto, Marx
_.Q_n_&:hom___!: -a_%gn St _-_..%on._zn-_ —:n.—_ngn_l o _-.. ?E%hwﬁgglgr%\Bﬁnvmlg inated if
the SR8 v&ﬁ . m.“n-_ain:—ﬁ OPPTESSOrs, Jesyg .. “ e are to achieve a new political and economic existence. “Communism,”
fesses valuable P e Christian church R Lt " : instead of

: ot the G s ek ¢ o, he and Engels write, “abolishes all religion, and all morality, instead
, part in the < them on new basis” (1968). The reason for this is the historical
‘ e et in the productive systems,
‘maintenance of the legitimacy of the

ik

\ part of superstructure? [Dec-2007, Q.No.-9][June 2008, Q.No.-5]
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0
were not self-originating but are an_.?ﬁ:e.om of economic principle, Angreligion always occurs. Because of his work, it has become impossible to
:_:S_.mm_é:m:._ﬁ the religions must be controlled and hyp,study religion without also exploring its ties to various social and economic

consciousness brought under dominance, In that sense religion myg forces. Even for those who find it difficult to accept his political views, his
understood in terms O | theory based on the interaction between the social infrastructure

f the conditions that produced it. socia
and superstructure has been and continues to be an important departing
Q3. Givesome criticism to the Marxian approach to the study of religj,P° ,.

int for sociological approach.
Ans. Marx draws most of his religious interpretations from the study 4. Outline the dominant ideology in Marxist theo
Christianity, the religion he was most familiar with. He is not taking iy o ns, The dominant ideology, in Marxist theory, is the mmnw.cm common values
consideration the religions in general although his comments do hold and beliefs shared by most people in a m?ﬁ\‘ society, framing how the
other religions with similar doctrines of a powerful god and happy afterlgmajority think about a range of topics. The no_.:m:m:, ideology is
they do not apply to radically different religions. It is possible to say thunderstood in Marxism to reflect, or serve the interests of the dominant

in this matter he was influenced by Hegel, who thought that Christianjclass in that society if the dominant ideology conflicted with the legitimacy
f the dominant class’s rule, then society would have to be in a state of war

was the highest form of religion and that whatever was said about tho
also automatically applied to “Jesser” religions - but that isn’t true. with itself, with the dominant class appearing as an illegitimate occupation.
Another flaw of this theory is that he argues religion is whoj (a) Influence of Feuerbach on Karl Marx: Marx owes his philosophica!
determined by material and economic realities. Not only is nothing elawakening to Feuerbach. Two of Feuerbach’s important works on religion
fundamental enough to influence religion, but also influence cannot Eh_ﬂ.__..._m .H._»mnwwﬂnm omﬂn.uqqﬁnﬁm“wbu:a mrmnEBm on the Mwmmﬂnm of mﬂ,mavu
the other direction, from religion to material m.:n_ economic ...mm.::ﬁ. Fn_mmh@mao pes &mmﬂ“:mrﬁ_m:mnamu:w Em.m mM<oQ_=== GBQ&E:HM% mo_”.,” MM%WM&MHW&
also proviesl 605w e Tmnm:mm s T e kghitinn nwﬂ;mrm_: J.Qm,b—ﬁ.m_u:nmm of human nature. In Feuerbach’s osq__u Ewam” “Man projects his
appear in countries prior to Protestantism because Protestantism i % eing into objectivity, and then again makes himself an oE.rﬁ_ to this
religious system created by capitalism - but we n_o.n.n find this. :no_ ected image of hi self E:mno:m ried into a subject”. What the devout
mmmoammo.: comes »m. 16th ombg Germany, which is mﬁ—_ feudal in natury .0 g worships as God is accordingly nothing but the idea of the human
real nmﬂﬁrma aoﬂ: t appmat E.—E the 19th nm_..g This caused zmx ST. species imagined as a perfect individual. Once they are unmasked, shown
to theorize that religious institutions end up creating new economic realiti g what they really are, religious belief and the idea of God can be useful
Some argue with evidence that Marxian propositions about the role/instruments of human self-understanding, revealing to us our essential
religion in the society must be limited to the operation of religion at cert2! sture and worth. But taken at face value, they are alienating insofar as
times and in certain places. So also one shall not restrict to the idea t! ities outside of us as attributes

they betray us into placing our own possibili
religion is only dependent upon economics and nothing else, such that#of God and not of humanity, viewing ourselves as unworthy objects ot a
actual doctrines of religions are almost irrelevant. Instead, we can recog

projected image of our own essential nature. Theology, as Feuerbach sees
that there are a variety of social influences upon religion, including econon t, only reinforces the state of alienation by taking the objectificati
msn:-m"nnm:.mu:zn&o:o&mq._wwn,_mmmamnowgHm:mmounu: in

religion for real objects, and the theologians end up with dogmas’ that are
have an influence upon society’s economic system.
The contemporary period witnessed the breaking down of t

self-contradictory and absurd.
Marx was influenced by the arguments of Feuerbach, such as:
communist society that Marx talks about. It is also true that religion n
disappeared in the Marx’s communist Utopia. a8 %

ons of

« Humans make religion in their own image;

e They cling to religion so long as they feel the continued need to project
themselves onto the universe, so long as they love the illusion of their
dreams more than the reality of the waking world;

e One of the signs of human maturity is the self-conscious attempt to
overcome human self-alienation, to be conscious of the projective
impulse that gives rise to religion, and then to leave religion, as such,

behind.
www.AstrologyS.in

Marx’s theory
i of society and of religion, while in many ways controvers

“one's
o, s Sl o e piovted e
. ; et ey rovided an invalu
-ﬂgg to take a hard look -ﬂmﬁ social ﬂ.@:mﬂus ,

.

Scanned with CamScanner



= . ‘lf
Thus the basic tenet of Feuerbach is that man Mmakes o, .

» i i + S relip: “sical Theories
the idea that God makes man is an inversion. Marx agreed LN__H ang =

in that the religious .,S.Q Biu.ﬁ_..wm_nu_ ideas convey falge . T e ; ial and
world and these false views arise from the aims and 9.&. View, - .q_umnr 3.: E_._Qd. q.m__mi: is just an illusion) mxvump.:m the socia mﬁ. -
from the social arrangements, which prevent these aims , Tes of May Itical origin .om _‘m__m_ocm _amo_omu“. For Zmﬂ# rcSm:_M.‘m“ me omw?o

i \alised. Feuerbach thought that once this w:« . nd aa_,_.a ¥orm at m:. times of .moem_m_ development. There are diffc pat
being realise i clearly ,, "’ that existed at different times and places. Men for him are socia!
people would free themselves from their obsession With angy Qaaimm whose nature changes with the sort of life they lead. The sort of life
arid would endesvour 81 (18 FIOFRASISRBY 10 Tedllee _o<m._.c.,,= = "4 lead changes according to the way in which they get their living,
and wisdom in the human world. For Marx too, religious n.o:nm. mao.ron&:m to the tools and organizations of labour they employ to get food

tnversions that conceal the reality. nau__oﬂ. shelter and to satisfy their other needs. With the development of
nan society, division of labour appears among men and between HE,”
work. The division of labour leads to class divisions and at different

different classes have dominated human societies in accordance with

2y Wrmens L R

“The Origin of Religious Ideology: In German Ideology criticizing

But Marx also pushes further than Feuerbach to give a Precise
of human self-alienation, of the reasons why humans get inyg) ‘
clinging to an m.__zmo_.% foq_m of projections in the first place, mh&!ﬁ.mq was the predominant mode of production. One n_mmMmM._m_“
o el i e e T IR 2 S et
political terms. >Q..”035m. to _S.m-.x the idea 5.2 Oa.ua makes map js ., Jivision of labour. When division t uomcnmo: B e fhese
than a philosophical alienation or mere illusion, It expres e forms a sub class who specialize in p

icti i . Ses fr ithin the dominant class, they will be imposed
contradictions and sufferings of the real world. For him the mﬂﬁe&”-:m M_._..M ﬂﬂmw MMM@%& will in fact be the expression of the needs and

society produce religion, which is an inverted consciousness of the wigpgtions of the dominant class although they will be seem to those who
vaﬁ:mm o e T R U g BEvmﬁ.__.M them and many others to be of universal significance. Religious
in the mind for a deficient reality; it reconstitutes in the imaginatings are produced in the society in such way by specialists at the behest
progis mo_.cw.m on, which is beyond the real world in order fo make %m given class or within the framework of a given historical epoch and
Em. contradictions of the real world. Marx later calls these inverted idse ideas reproduce a false consciousness of things.

as ideology (in German Ideology), something that starts from consciousne

instead of material reality. According to him the real problems of . How does Durkheim explain religion? Distinguish between the
rE._E:.Q are not mistaken ideas but real social contradictions andt: sacred and the Profane. [Dec-2008, Q.No.-5]
these mistaken ideas or ideology are actually the consequences of thesots, Durkheim defines religion as “aunified system of beliefs and practices
contradictions. And Marx argues that due to the limited material modetive to sacred things, that is to say, things set apart and forbidden —
activity the human beings are unable to solve the social contradictionsiefs and practices which unite into one single moral community called
practice and hence they tend to project them in ideological formsthurch, all those who adhere to them”. Nearer to the end of the book
which effecti Wi 1 1o 88y v:w&w mental or discursive’ solutiofkheim revises and secularizes his definition as, “first and foremost, a
of th Ru.-%_w. conceal or misrepresent the existence and characteristem of ideas by which men imagine the society of iZn.: =...m% are
ooo _325.._# ;_..,nmm:na_._mocmn:nouwmﬁ5&3&33?3255&%33 5_5_1.

contradi s the religious id Is the soc . R
o the . A e ; By oo imilarly to this turn of definitions, Durkheim starts his examination
ewhat benignly, as an exploration of the beliefs and ritua Is of the tribal

interests of the rulip, to their reproduction and serves i
religious 8 class. The j y s
. ideas cannot pe 3.-.:» .noo_om_m.m_ distortions manifested in 1

#1e also talks about how all of the first systems of representation were
gious in origin, pointing us to a new way to discuss wvwaao_onmw.. In
cidating sociology of knowledge, Durkheim uses the history of re .m,msm
how how religions mirrored the way society was structured. .wo__.
mple, classificatory schemas for social groups were based on triba
erences. Tribes were divided into two phraties, which were further
: www.AstrologyS.in

that, once present, becomes prob
s mes part of lem, but only as a symp
PP ton e Pt o ptsocio-poliical order
2 ve,
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subdivided into various clans. Durkheim proposes that these

formed the basis 0 ; .
into different categories. He notices that there is nothing objacy

observable world that forces us to group things with each other, g
in out experience is “dispa rate’ and discontinuous. Nowhere j

we observe beings that
It is only the religious

that allowed us to start
as Durkheim explains,
applied then are the same on:

_.f.n -
Feajy

practice of grouping various totem clans
grouping other things in our m:&..onaa#s- Sacred and profane
“the realities to which religious avmnc_-m.u-

g | nm 51 g1 &_ i s

f how humans learned to classify their Ss.q“:mmam requiring his services. Further, the symbol systems and gods became
embedded into the community structure, and as political systems

<§Lm<m_ovn9 the gods came to represent those political communities. As
time went on and specific gods were found to be more effective at producing

merge their natures and change into one ._.83_._5_...\ victory and economic prosperity, those gods grew in prominence
and monotheism became more dominant.

St ot Dt These are the difference between Sacred and the Profane. Durkheim argues
m, es tha uld la :m?n..-.uoc_und 2835.: religious phenomena emerge in any society when a separation is
Those realities are nature, man and society both aj,, made between the spheres of the profane.

) maintaining a separation between sacred and profane,

reflection.
na.::aQ :::.mm .»ﬂ one m:%nrn.”mmms%_ﬁﬂ.. E:w_.:m_ relations ca?ﬂ:_. U:wr.rmm:._ stated that religion is primarily concerned with three kinds
things, classify them, and sys matize them . of activities: (a

Weber, the last of the three writers, like Durkheim, invested si
time in the study of religion. Also similar to Durkheiry, Weber sees 5, SYStem of rules

deal of contemporary society rooted in the processes of religion.

steer the direction of the forces that were already in moti
combination of technologies that facilitated capitalism and the
habits of the Calvinists allowed capitalism to flourish in Europeand
to the Americas. _ :

he describes the importance of magical beliefs for early society
Mﬂmgmah- .“m how acts became efficacious®. Zw%amsw areendo
irisma, that is, the power to accomplish necessary tasks, like

that he thin .
with -wﬂ.uwoa_oenn—_.n he claims, the village endows him and
encounters vﬂt“”g?mo? As Swindler describes, “Con
abstraction’ in &Eﬂ-&aﬁs and their clients lead to a ‘P

inary po  Magicians give symbolic form to their

n.,nmninmsmgomman;mﬁ”

[}

« which the profane should

(b) laying down a system of be
that forbids certain ways of acting. An object is intrinsically
neither sacred nor profane. It becomes one or the other depending on

like Marx, Weber sees the driving force of history as material in whether men choose to consider
certain intrinsic attributes that have nothing to do with its instrumental

not ideas, as found in religious beliefs. So in tying religion to the i ;
capitalism, as he does in The Protestant Ethic and the Spirit of Capi value. This division between sacred and profane is common 1o S the
he attempts tq show that the ideas behind the religious beliefs of religions and according to Durkheim, this division is the most distinctive
element of religious life since it forms the basis of religious life in several
respects. “In all the history of human thought,” Durkheim emphasized.
sthere exists no other example of two categories of things so profoundly
differentiated or so radically opposed to one another”.
~ While trying to find out the common observable features of religious
life, Durkheim perceived that the belief in supernatural realm is not
‘common to all the religions, but separation of different aspects of life,
physical things, and certain behaviours into two categories of sacred and
_unommbnmmoon.ﬂo?gmnagn_cmﬁig deemed sacred were considered
part of the spiritual or religious realm. They were part of rites, objects of
reverence, or simply behaviours deemed special by religious belief. Those
things deemed profane were everything else in the world that did not
have a religious function or hold religious meaning. In general, those aspects
of social life given moral superiority or reverence are considered sacred,
and all other aspects are part of the profane. For example, the Catholic
Church respects the crucifix and the behaviours and actions performed
during ‘mass’ as sacred, while other behaviours and objects are not. Thus,
sacred may embody transcendental gods and deities or natural things
and objects or beliefs, rites and practices or words, expressions or

fiefs for the faithful, and (c) setting up 2

the utilitarian’ value of the object or

something. “The Sacred thing”, wrote Durkheim, “is par excellence that

not touch and cannot touch with impunity™.
www.AstrologyS.in
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o and ..2....,1_.::_:.. which separate it radically from o, - 7
ﬂﬂa.hﬂ.n_rzo...-nb._r_aa 1o Durkhelm, is something subordinated _av.q : same religious iill‘g R e =
o the sacred and therefore is seen as radically opposite to sacred, Ajfy #* .gﬁlt;[ﬂgg
is not sacred s profane, e A ek ,_ﬂu._,‘t' totemic animal or plant except 2t
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cal Theories 2

Yinctions of religion. As said earlier, he studies religion in terms of the
d3bjective meaning of religious action or inaction of social actors. Based on
t, Weber propounds a new theory, different from what existed at his
about the rise of capitalism in the modern Western Society, relating
we economic and religious spheres of society.

t Only for 1 his most famous work, The Protestant Ethic and the Spirit of

of Western industrial
ween 1902 and 1903, and it was

(] ]
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). Outline the Webers sociology of religion. = [Dec-2008, Q. No.-3]
The sociology of religion concerns the dialectical relationship

%Ei the practices, historical backgrounds.
universal themes and roles of religion in society. The
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11. Analyze the relation between Protestantism and o
Q11. Analyze 2L M and capitalism josical Theores
Write about the relation between ascetic Protestantism and caee, God witht e _
e 10 those who ere s £V
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